THE VERB AYQ2 AND ITS COMPOUNDS

IN a recent articlet Mr. D. A. West investigated the meaning of haurire,
haustus, showing how the primary sense ‘to take by scooping, to draw’ is
present in a number of passages which have been incorrectly interpreted in the
light of extensions made only later of this usage. He noted in passing that ‘this
sense may well survive in adw, the cognate of Aaurire’. In this article I hope to
show that the recognition of this as the basic sense of adw and its cognates and
compounds helps to clear away a number of errors arising from the misunder-
standing of the fact that the action of scooping, or drawing, is at the root of
Gk. adw, as of Lat. haurire.

Although this association of the word has been acknowledged before,
especially in studies by Osthoff? and Schulze,3 the erroneous view of the
ancient grammarians and commentators that adw means ‘light a fire, kindle,
burn, etc.’—i.e. that it is virtually synonymous with drrw—dies hard and
has been a source of misunderstanding. Even in contexts where ‘kindle’ may
appear to be an adequate English translation, I suspect that the means by
which the kindling is done, and the specific action described by the verb adw,
which is the collection rather than the application of combustible material, are
not properly appreciated. Moreover it is commonly supposed that the verb
and its compounds, found with some regularity with #9p as an object expressed
or implied, is restricted to this sense, and cannot be used in contexts dissociated
from fire.

The ancient interpretation of adw, etc., may be seen from a selection of
lexicographic glosses:

Schol. 0d. 1. 272 adw 76 ¢proyilw (distinguished from adw 76 énpaivw).

Schol. Od. 5. 490 ador éédmro.

Schol. II. 11. 461 . . . drav 8¢ émi Tod Enpaivew 7 dmrew, TéTe Sacivverar.

Eust. 1547. 57 adew kvpiws 76 kalew (he gives also Ouyeiv, dfaofar, omrijoat,
the first two occurring also in An. Bekk. 1. 464).

HSCh. aﬁf' e 8(10'5’605‘ 86\ Kal" éff’KaLEV, dVﬁTrTG Wﬁp (Cf. €’Vav’0V7'€S" (iVa,ﬂTTOVTGS‘
mvpl, évadoaclar éédipar).

Hsch. adoar k[X]adoar, pAééar.

Hsch. adw: Swaxéw, Oeppaivw: T yap mpoonvii Toi sbeppois mapéfaidov (This
last gratuitous information is explained in schol. Pind. P. 9. 66a.) .

These erroneous glosses were perpetuated (e.g.) by Lobeck, who glossed in-
flammo, hoc est ignem sufflo (Rem. 11) and Ebeling, who gives accendo (Lex. Hom.).
LSJ has ‘get a light, light a fire’, of which the first is implicitly correct, the
second inaccurate; but Frisk (Gr. etym. Werterb. p. 193), who has Feuer holen,
has profited from the more precise rendering of Osthoff (loc. cit.) Feuer
schipfen, woher entnehmen. The only glosses from Greek sources which I have
come across which avoid words specifically meaning ‘set alight’, etc., are
Hsch. éadoar éfeleiv, schol. [Plat.] Ax. 371 e évavoacbar perarafeiv. The latter
is of course metaphorical, but the metaphor should (and here does) represent
the literal application of the word.

I C.Q.N.s. xv (1965), 271-80. I am grate- 2 Geschichte des Perfects im Indogermanischen,
ful to Mr. West for criticisms of this article. pp- 484 fL. 3 Kleine Schriften, pp. 189 ff.
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Any investigation of these words must start with Hom. Od. 5. 488-91:

s 8 8Te Tis Sadov omodif) évéxpue pedaivy
dypod ém’ éoxarifis, G pn mapd yeitoves dAot,

’ \ ’ L4 ’ bl b4
oméppa mupos owlwy, iva puij mobev dAobev ador,
s *Obvoevs pvloior kaviparo.

In ancient times anyone wishing to start his own fire! would do so most easily
by fetching some from the fire of an immediate neighbour, which he might do
by removing from it a single burning brand (or lighting at it one of his own
brought for this purpose),? but more naturally and effectively still (especially
if a considerable distance was involved in transferring the fire), by inserting
a scoop or shovel and carrying off a larger mass of burning material with which
to kindle his own. So the Greek for a fire-pan or shovel is 7pavvos—Poll.
10. 104 (cf. 6. 88) & Tods éumvpovs dvbpakas ropilovow, elmois dv éufi 86¢n Kal
muppdpov. Hsch. s.v. mdpavvov: els 6 dv mip évavnrar, 8adlov, ) BéABirov, 7) TorotTdv
Tt of 8¢ Ty Béppavorpw (fire-tongs). Id. s.v. mipavvos: S yvrpdmous,? mapa 7o
mhp éviadew (fic) &v adTd.

In the former of these Hesychian glosses, whereas a 8a8lov would be applied
directly to the flame of the original fire in order to transfer it to kindle another,
the BéABurov, like the éumdpovs dvfpaxas of Pollux, would be scooped or drawn
into the shovel. Dried cow-dung is a natural substance used in country areas
to keep a fire going. I suspect, moreover, that a correlation with this reference
may illuminate a curious addendum to another gloss in Hsch. s.v. évavovres
avdmTovTes TUpl. TA Ydp OpNYY) TV pelloadv Sudkovor Sid mupds Kal kamvod.
For Columella mentions the use of burning cow-dung in the fumigation of
hives in spring (9. 14. 1_fumus immitiatur factus incenso bubulo fimo) and in driving
out bees at the honey harvest (9. 15. 5 fumum admovebimus factum galbano vel
arido fimo. Ea porro vase fictili prunis inmixta conduntur, etc.). In the latter passage
one observes again the use of an earthenware pot for transferring burning
material.# The Hesychian évavov- év6es Kvmpiow presumably illustrates an adw
compound used not of extracting but of inserting fire, in a shovel or container
of some sort.

One notices that évavw, évadopar are used in Greek literature particularly
when some religious connotation is involved, for example of the rekindling of
fires from an uncontaminated source in purification ceremonials after wars,
pollutions, or diseases;5 and, perhaps commonest of all, in connection with
the so-called Bov{vyetor dpai, the common humanitarian tradition—even be-
tween strangers—of granting, or receiving on request, fire, water, etc., a right
only to be refused exceptionally for reasons of pollution and religious scruple,
as in the Roman interdictio ignis et aquae.® This religious association colours

' Cf.M. H.Morgan, De Ignis Eliciendi Modis
apud Antiquos, H.S.C.P. i (1890), 13 ff. (addenda
by A. S. Pease, C.Ph. xxxiv [1939], 148).

2 Lucian (D.Mar. 2. 2) has an amusing
exaggeration of the 8aAds usual for such a
purpose when his Cyclops says 16 wip dvé-
kavaa évavodpevos & épepov dévdpov dmd Tob
('J'pous. The Hesychian gloss ﬁlfavpos' SaAos
8udmvpos may refer to the use of a brand by
one who wip ave.

3 Cf. the xdrpa used for carrying fire from
one point to another in Xen. Hell. 4. 5. 4

and Ar. Lys. 293 ff. So testum in Petron. 136,
Ov. Fast. 2. 645, ad Herenn. 4. 6. 9; and the
broken pitcher of Isa. 30: 14, which leaves
no darpakov év ¢ whp dpeis kal v § dmapvoeis
(Katz for dmooupieis) $dwp purpdv.

4+ Smoke from dung is recommended in
various aspects of bee-keeping in the Geo-
ponica (15. 4. 6, ibid. 5. 5, 6. 2).

5 Cf. Plut. Num. g, Arist. 20, Phoc. 37,
Mor. 297 a.

6 Cf. Hdt. 7. 231, Xen. Mem. 2. 2. 12,
Din. 2. 9, Diph. fr. 62, Polyb. g. 40. 5,
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even the metaphorical use of the verb in [Plat.] Ax. 371 e 76 Odpoos Tijs éxeioe
mopelas wapa Tis *Elevowias évavoasfar (of a journey to the underworld).
Another point of interest is that the tendency, to which I have referred,
to identify the distinct senses of drawing kindling material from a fire and
applying light # a fire, and in addition the similar appearance of the words,
results occasionally in manuscript confusion with dmrw compounds—e.g. Long.
3. 6 wip évavaduevos FAfov (v. 1. dvaydpevos); Plut. Phoc. 37 évdipar P, corrected
to évadoar; just as schol. Luc. Prom. 18 glosses évavoauévov with difavros. I dare
say that Schulze was right! to suggest évavoacfar in Lys. 1. 14 elra éx Tdv
yeurdvwy (sc. épaoke) évaacbar. Conversely, and incorrectly, Porson emended
évavaduevos to évayduevos in an epigram of Nossis (4.P. 7. 718. 2 = 2831
G.-P.) where the meaning of the word has given trouble to interpreters :

& eiv’, €l 10 ye mAeis mori kaAXiyopov MirvArjvay
Tav Zamdois yapirwy dvfos évavoduevos,
elmelv, KTA.

The second line has been much emended (see Stadtmiiller) and many have
accepted Stadtmiiller’s own 7dv ... évavoauévar and translated ‘(Mitylene)
which kindled Sappho,? the flower of the Graces’ (Paton), or ‘which kindled
the fierce flame3 of Sappho’s lovelinesses’ (Edmonds), or ‘which inspired the
flower of Sappho’s graces’ (Webster, Hellenistic Poetry and Art, p. 255), or ‘qui
avec Sappho vit se consumer la fleur des Charites’ (Soury, who glosses further
‘a briilé, a enseveli’). But the text is quite sound, and the literal meaning of
évaveaba, to take away fire for oneself,4 is metaphorically applied to a visitor
taking away from a sojourn in Mitylene inspiration from, or an abiding
memory of, Sappho’s verse, just as Callimachus twice (fr. 203, 14 and 66) uses
the verb of drawing on inspiration for composing choliambic verses cfev mep
of 7 uérpa wéldovres | Ta ywld TikTew pi) duabds évadovrar, or according to an
unknown writer quoted by Aelian (fr. 246) el 8¢ évreifev Edpumibns évavodpuevos
Tov Adyov dmavra elra pévror Polvike mepurifnow,s or in Iambl. V.P. 29. 162
Pythagoras TC‘L T‘;}S‘ (J’.A'I]OGL'QS' E,VE,KPU’”‘I'G Ca')'rrvpa TOi:S‘ SUVQ[LG’VOLS' G’VCLI;O'O.OBCLL.6
Moreover, if, as seems likely, Nossis had a fire image firmly in mind in using
this verb, there is an additional motive in her using dvfos as the object: for
although the direct and primary metaphor of the flower or bloom in connec-
tion with the arts is commonplace (e.g. Movodwy dvfea Spepdpevar, A.P. g. 187),
dvfos mupds? would readily suggest itself to the mind here, as in Aesch. P.V. 7
of the theft of fire and gift of it to men—ro adv yap dvbos . . . fvyroiot KAéas
&macev, or the version of Il. . 2128 adrdp émel mupds dvfos dmémraro, mavoaro

Plut. Mor. 538 a, Philostr. Ep. 28, Ael. fr.
245, Dio Chr. 7. 82. On the Buzygian curses
see Schulze loc. cit. and the references there
cited; also Mnem. xv (1962), 396-8, in
connection with Men. Dysc. 505 ff.

' Op. cit., p. 189. Cf. the new reading
évavdpevor in Callim. fr. 260.69 (H.S.C.P.
Ixxii [1967], 145).

2 Reading also Zandw for -ods.

3 Reading alfos for dvfos (in Lyra Graeca
i, pp. 162-3).

4 So Jacobs, tibi sumpturus, carpturus inde.

s For the metaphor cf. Telecl. fr. 40—
Socrates ra ¢pvyava dmorifnow for Euripides’

Phrygians.

6 For this, doubtless common, metaphor
cf. Ael. fr. 89, D.S. 10. 11, 2, Porph. In
Harm. p. 26. 18D., and the same use of dpjw
in Eunap. V.S. 476 rijs éxeifev godias dpvad-
pevos yavddv. Similarly Horace uses haurire—
Sat. 2. 4. 95 haurire queam vitae praecepta beatae
(based on Lucr. 1. 9g27-8 quoted below).

7 Basically the same image as omépua
mupds of Od. 5. 490: cf. flos, semina of fire
in Lucr. 1. goo-2, etc.

8 This variant (known to Aristarchus) is
quoted by Aesch. schol. ad loc. and Plur.
Mor. 934 b.
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8¢ ¢pXdé. (An anonymous epigrammatist in 4.P. 12. 39 similarly plays on the
double meaning of dvfos: éoféally NikavBpos—dmémraro mav dmo ypoiiis |
dvbos, kTA.)!

In fact, by using évaveofac = ‘to draw from the fire’ in this epigram, Nossis
is varying the commoner metaphor of drawing from a spring of divine or
poetic inspiration—e.g. Simon. fr. 72 (577) Page éfa yepviBesow dpverar o
Mowady . . . 58wp, Crat. fr. 36 fpiduBovs dvapirovea,? Plat. Phdr. 253 a xdv éx
duss dpvrwow, A.P. 9. 230. 4 (Honestus) dpvon ITiepidwv ydpiras—which
becomes a commonplace in the Latin poets—e.g. Lucil. fr. 1008 quantam haurire
amimus Musarum e fontibus gestit. The close association of the two notions is
shown by the combination of fire and water vocabulary in Aesch. P.V. 110
7rupos myny klomalav. In a well-known passage (1. 927-8 = 4. 2—3) Lucretius
combines the water-drawing image with the more literal image of plucking
flowers, tuvat integros accedere fontes | atque haurire, tuvatque novos decerpere flores.3

The examples so far cited have shown adw and its compounds used in fire
contexts alone. The question arises, however, whether it is confined to them.
In Theoc. 16. 16, adoerar is a variant found not only in the manuscripts but
in a papyrus of ¢. A.D. 500—for oloeras:

mas 8 Umo kéAmov xeipas éxwv méhev adioerar dpfpet
dpyvpov . . .
where Gow decides to retain oioerar because ‘this verb [adw] will not become
plausible until it appears in more contexts unconnected with fire’. (Incidentally,
in view of the analogy noted before between aiw of drawing fire, and dpdw of
drawing water, and the similar metaphorical uses of both, one might note mAosrov
dpvéew in Il. 1. 171, mlobrov dpvecbar in Plut. Caes. 29, Hld. Aeth. 2. 23.4)
The fact that its cognate haurire in Latin is used primarily of waters suggests
that one might look in this direction for a likely extension of the use of adw or
its compounds, and I think we find such an example in Plut. Cim. 10, where it is
said that the philanthropy of Cimon surpassed even that of the ancient
Athenians: ol pév ydp, é¢’ ols 1) méAis péya dpovei Sikaiws, 16 Te oméppa Tis
Tpogiis els Tovs “EXAras ééédwkav $8drwy e myyalwy kai mupds évavow xprilovaw
avlpdrmois édeiéav, 6 8¢ krA. Here the view that é&avow could go only with
mupds has led editors to supply an alternative noun with sédrwr—e.g. ypfow
(Coraes), dyereiav (Mittelhaus)—but I doubt the necessity of thisé; indeed the
supplements proposed totally spoil the point of Plutarch’s analogy, which does
not concern the application of techniques in the use of water, but the philan-
thropic readiness to bestow the basic requirements of life on those who do
not possess them, in which Cimon went further than his predecessors. Observe

! On which epigram see my article Fire
Imagery in Two Poems in the Anthology (to
appear in Class. Phil.).

2 Rectissime poeta dicitur qui carmina Bacchica
ex imo pectore haurit, Kock.

3 Plato mixes these metaphors in Ion
534 b dmé kpnrdv . . . dpemduevor Ta pédn.

4 So too haurire—e.g. Cic. Sest. 93, Apul.
Met. 7. 4.

$ It is a little surprising that haurire seems
rarely to be used of fire. Ignoring such
passages as Virg. den. 4. 661 (metaphorical),
or Stat. Silv. 2. 1. 24 (also scarcely literal,

although cf. Val. Max. 4. 6. 5 ardentes ore
carbones haurire), I have noticed only hausto . . .
igne of the Vulgate (Lev. 16: 12, Num. 16: %)
where the Septuagint has AapBdvew. In
[Virg.] Cir. 163 haurire ignem, though meta-
phorical, comes fairly close to being based on
the notion of ‘drawing’ fire.

6 For the reverse process, using about fire
verbs which basically refer to liquid, cf.
wip émi wip Sxerevew (Plat. Leg. 666 a), wip
mupi éyxer (Crat. fr. 18, as emended by
Bergk). Both Schulze and Frisk acknowledge
that évavaw goes with both nouns here.
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that three of the traditional ‘Buzygian’ acts of humanity are glanced at here—
the supplying of food, water, fire. There is a similar allusion in ad Herenn.
4. 6. 9, where the author proceeds from the illustration of the gifts of Tri-
ptolemus (grain) and Prometheus (fire) to the question of access to fountains
and the same three themes occur, with others, in a list in Philo, Hypothetica
7. 6-8 un mupos Senbévre ploveiv: p1y vdpara Sddrwv dmordelew: dAa kal
mTwyois kal mnpois Tpodny épavilovar mpos Tov feov edayds dvéxew . . . mol &)
mpos Tod feod Yuiv Ta Bovlvyia ékeiva;

The evidence of the compounds in é¢- is that the meaning ‘draw out from’
is not confined to fire contexts, confirming the Hesychian gloss éfadoac
éeleiv. *Efavarip is a flesh-hook! (attested as early as Aesch. fr. 2), and
Eustathius (1547. 58) was obviously incorrect in explaining the verb in Plat.
Com. fr. 38 ¢ 8¢ Tov éyrépaldv Tis éfavoas karamiver as dmrjoa—Edmonds’s
second version of this, ‘he took a Zeus’s brain from the pot’, is to be preferred
to ‘he roasted a Zeus’s brain at the fire’. If Wackernagel’s emendation? of
éyklavoaga to éfavoaca in Bacch. 5. 142 is right, we have another example
of éfavew used in this sense :3

kaié Te bardaréas
éx Adpvakos dkvpopov

\ 3y / \ A
¢durpov ééavoaca, Tov 8
woip’ éméxdwaev TéTe
{wds dpov auerépas éupev.

But here it is interesting that Bacchylides in his choice of a verb meaning ‘take
out’ was probably influenced by the fact that the object taken out was a daAds,
such as might be used in the transference of fire from one point to another
(cf. Od. 5. 488, etc.), although in the Meleager story the brand is presumed
to have been extinguished before being put in the larnax, to be relit and con-
sumed only on withdrawal.

More difficult from which to extract the meaning is Eratosthenes fr. 24
péaov 8 éfavoaro Badvov. Schol. D. Th., p. 112 H., who quotes these words,
explains the verb by d¢nive which is emended to d¢nioe, from dpavw, which
LSJ gives as ‘light underneath’; but this seems totally incorrect in sense for
ééavw (which LSJ gives as ‘heat’), and I believe that both Eratosthenes and
the scholiast’s d¢avw refer to withdrawing the fire from underneath, as in
Ar. Eq. 921 Spedxréov Tdv 8adiwv, dmapuaréov Te Tdv dmelAdv Tavryi (sC. a scoop
or ladle), and Dsc. 1. 30 Srav 8¢ dvaléom &is, Smdomacov 16 mip.* (Again observe
the equivalence of an dpvw compound.s) Perhaps one should read in Eratos-
thenes péoov 8 éfavoaro Bavwov. The Badvos (Poll. 10. 100 = YVTPdTOUS,

T Hsch. gives a Laconian form éfatpérap
glossed dpmdyn...6 mpds Ta dvrAipara,
while dpmdyn itself he glosses éfavarip . ..
kal 0 Avkos. S.v. Aavorpavov he gives Tweés
Mkov, Twés dpéaros dpmaya. Cf. haustrum,
Lucr. 5. 516. Hsch. has adorip itself as
wérpov évopa—presumably a liguid measure
like dpvorijp (Hdt. 2. 168), another example
of alw, dpvw equivalence. Cf. yowaidris:
oilvoxén which Ahrens emended to rowdpvris
(De Graecae Linguae Dialectis, ii. 55).

2 Hermes x1 (1905), 154.

3 Ovid has protulit at this point in the story
(Met. 8. 460).

4 These dmo- compounds meaning ‘with-
draw from underneath’ are antonyms of
vmorlfnue in (for example) Ar. Eccl. 1031,
Telecl. fr. 40.

5 Ymoomdw of drawing off sediment (Pro-
tagorid. fr. 4 ap. Athen. 124¢€); dpiw,
dehaurio of skimming off scum in Nic. fr.
70. 18, Cato R.R. 66 respectively.
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dvfpdkiov) would presumably be of the sort illustrated by B. A. Sparkes, The
Greek Kitchen (J.H.S. Ixxxii [1962], pl. vii. 2, viil. 4), burning coals or wood
being inserted or removed by a shovel, or the like.

Finally on this compound, I suspect that in the glosses on rdvrep’ ééapsjow
in schol. Ar. Lys. 467, ofov éfaviow, éfoiow, the former verb should be
éavow (cf. our use of ‘draw’ meaning to gut or eviscerate an animal). Note
also apropos of éfaufjow here (= éfadvoow, LSJ), that from this sense of
dudw comes (mup)dun a shovel, similar in meaning and origin to wdpavvos
(v. Ar. Pax. 299 and schol., Av. 1145, etc.).

In the epirrhema of Ar. Pax 1140 ff. the chorus describe a festive scene of
peace, and the preparations for a meal in entertaining a neighbour. I quote
only those lines between 1144-54 which refer to the eatables, underlining
a series of significant words, and with Coulon’s app. crit. to 1144 :

~ -~ ?

1144 dAX’ ddave TGV paorlwy, & yivar, Tpels yoivikas,

TGV Te TUpdY petfov adTols, TAVY Te aUkwy €€ele
1149 kd§ éuod 8 éveykdrw Tis TV KixMy Kkal T omive:

e \ \ ’ ” 1 -~ /’

My 8¢ kal muds Tis évdov kal Aayda TérTapa

T td kX ~ L L) \ ~ -~ I3
1153 wy é'VE'yK , W TOL, ‘rpl’ NUtLY, €v &é Sodvar TW TATPL

pvppivas 7 airnoov éé AloxwdSov T@v kapmipwy.

1144 dpeve RV'V2 mg. S ZVA: dpave V2: padoov Dobree ex v.l. dpavoor (dpavee V) ZV
Ald.

Most editors have read deeve as if it meant ‘toast’, but, as Platnauer points
out, the real meaning is ‘singe’, which is inappropriate. Dobree’s ¢adiocor comes
from schol. ¢pvfov. Twés ypdpovor dpavoov dvri Tod Léoov (Hsch., Phot. give
davlw = $pvyw). Platnauer himself keeps déave, to which he gives the meaning
‘parch’, and compares Eq. 394, but I regard that as a false reading® and the
evidence for the meaning otherwise rests on afw = &npalvw in Hdn. Gr. 2. 132.
Now if one considers the instructions given by the chorus in the lines quoted,
it is strange that only the first in the series has been taken to refer to the actual
cooking of the various items for the forthcoming supper, while the others refer
to the preliminaries, the collection and bringing out of the foodstuffs. I believe
that just as éfeAe? means ‘bring out {of your store-cupboard)’, so d$ave means
‘scoop out {from the bin) three measures of beans’.3 This is confirmed, it seems
to me, by the quotation of Pax 1144 in Suid. s.0. ¢donAs, which has ddele,+
unmetrical of course, and a gloss on the true meaning of d¢ave, as in Hsch.
éfaboar éfeleiv.

There remain the compounds with «xara- and mpos- both of which are found
uniquely in perplexing contexts. There must be considerable doubt about

! For d¢alvw (winnow) here see my note
‘Cleon and the Spartiates in Aristophanes’
Knights’ (above, pp. 243 ff.).

2 A regular description of meal prepara-
tions—cf. Ar. Thesm. 284, Eur. El. 496,
Theoc. 14. 17, Callim. fr. 251, etc.

3 So Hor. uses haurire of scooping from
a corn bin in Sat. 1. 1. 52 (see West, loc. cit.,
p- 272). Incidentally there might be no ques-
tion of Aristophanes’ beans’ being cooked
at all, let alone singed or parched: they

were eaten green for dessert (Athen. 139a
¢ddondor xAwpol), although of course they
were also roasted in the ocelowv (Alex.
fr. 134, Axion. fr. 7).

4 So at least it appears in Kuster’s edi-
tion (with Lat. aufer), as in Blaydes’s and
Zacher’s apparatus to their editions of the
Peace, but no mention of this reading appears
in subsequent editions as far as I have been
able to ascertain.



312 THE VERB AYQ AND ITS COMPOUNDS

Tav Méoav katavoeis in Alem. fr. g1 Page, quoted by Eustathius with the
same gloss as in Hsch. xafadoar dpavicar. Hsch. also gives karadoar xarav-
7Afjoa. (Lobeck for karavAjoar), xaradfoar, and although the metaphor of
‘giving the Muse a cold douche’ seems somewhat eccentric for Alcman, it
fits well enough with the transference of adw compounds from fire to water
already observed. If adw, however, is to be related to fire as usual, the xara-
compound suggests a metaphor from the ‘smothering’ of a fire by heaping
ashes on it. But without a context this is insoluble.

The basic notion of the verb adw, of drawing with a scooping motion, as
in inserting a shovel into the ashes of a fire, helps to clarify the imagery of
Soph. Ant. 619: éAnmis, the chorus has just said, may benefit men, but is also
a deceiver, €lddTe 8 o0dév épmer | mpiv mupl Bepud mé8a Tis mpooavay. The
general notion is not in doubt®—the incautious person only realizes that he is
walking over a concealed fire when he burns his foot on the hot embers under
the ashes, as in Hor. Od. 2. 1. 7-8 incedis per ignes | suppositos cineri doloso, or
Prop. 1. 5. 5 ignotos vestigia ferre per ignes.> But mpooavw does not literally mean
‘burn against’ (LSJ), which Jebb (Appendix, p. 255) regards as ‘a certain
meaning’; as the man walks placing the sole of his foot on the ashes he notices
nothing, but when he inserts his foot into the ashes? he comes in contact pain-
fully with the mupi fepud, the mdp dmé 74§ omodifj of Callim. Ep. 44. 2. Therefore
such scholiastic glosses as mpoodépn or mplv BAdBY kai mdbew Avmmpd mwda Tis
éuPdAn, though not particularly illuminating, are basically correct, and the
general sense has also been preserved in the prosaic variant mpocaipy or
mpoadpn,* which Eustathius obviously knew (Opusc., p- 5. 12 damep mupi wpoo-
dpat m68a), and to which there is a close similarity in 4.P. 5. 211 (Posidippus)
mplv médas dpai | ék mupds els érépmy Kimpidos dvBparuiy.

Finally, the significance of the name of the lamp-moth nvpavorns (Aesch.
fr. 288, Arist. H.A. 6o5P11, Ael. N.4. 12. 8) must be considered. It seems
commonly supposed that it was so called because it is burned, or burns itself,
in the fire,s but this is contrary to the natural active sense of the word, and
surely Strémberg (Griechische Wortstudien, p. 21) was right in his note ‘Die
eigentliche Bedeutung von mupavorns diirfte sein: ‘‘der Feuer holt”. Die
Benennung diirfte in einem volkstiimlichen Anschauung wurzeln, dass die
Motte im Licht Feuer holen will (wfp évavew).” He compares the Carinthian
Fewerstel = Feuerdieb for the moth, quoting Mengenberg, Buch der Natur,

p. 299.
I submit that all the passages so far cited admit the possibility of translating

' For a recent discussion of the whole
passage see H. Musurillo in T.A4.P.A4. xciv
(1963), 167-75.

2 Cf. Lucr. 4.
obrutus ignis.

3 One thinks of the English use of shuffle
(= shovel) of the feet. Aristophanes has a
humorous adaptation of this notion in Ao.
11456 of xfves UmorUmrovTes womep Tais
duais | és Tas Aexdvas évéBaMlov adTols Toiv
modoiv. (For the combination of dipping
and drawing cf. Hdt. 6. 199 dmordifas ...
dvrAéer.)

+ Seidler’s emendation mpocadpy (even
if this verb merits recognition—cf. Hsch.

927 cinere ut multo latet

mpocavpdv' mpooTuxwy) is not required. The
compound émravpeiv occurs in Nic. Ther. 763
of the down on a moth’s wings Toia xovins [ 4
kal dmo amAndoio paelverar Soris émavpy and
it is interesting to observe the connection
with ashes of a verb (meaning ‘touch’ or
the like) resembling—and perhaps cognate
with—adw, haurio (cf. Buttmann, trans.
Fishlake, Lexilogus, p. 153).

S {widiov mrmvdv évallduevov Td dwrti kai
paov xaraxaduevov (Eust. 1547. 63), ‘die sich
am Feuer verbrennt’ (Fraenkel, Geschichte der
griechischen Nomina agentis, ii. 39), ‘papillon
qui se brile a la lumiére’ (Boisacq).
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alw and its derivatives ‘draw fire’, etc., and that the true sense of the verb is
therefore quite distinct from «aiw, drrw, and verbs which denote the kindling
of a fire, 1.e. the application of flame or burning material to an unlit fire. There
is, however, one passage which seems to be an exception and which approaches
the meanings cited by the lexicographers, which I hold to be inaccurate.
Among signs of bad weather Aratus 1033-6 cites the following occasion :

pnd’, 61e vyeuln kev dpdywva Aemra dépyrar,
kal $Adyes aifiocowat papawdpevar Avyvoro,
9 mdp aimrar omovdff kal Imevdia Adyva,
moTevew YeLudL.

If atmra: here means ‘catches fire’ or ‘is kindled’, it seems indistinguishable
from Theoph. Sign. 29 éav mip pn 0édn dmrecbar, yeyuépiov, and shows how
the meaning ‘draw fire’ (of a person taking from a fire) has passed into the
secondary meaning ‘catch fire’ (of the material of the fire itself). Nevertheless
the second subject Adyva, if it be taken as a brand or torch (as in Eur. Cycl. 514)
and not an oil-lamp, alters the circumstances even here, if an elaborate
scholium ad loc. drawn from Plutarch (fr. 16 Sandbach) be considered: 7a
KU.'UO'TC‘L ﬁpaSe’wg E’fCiTTTETCLL waxvp,epoﬁg TOl\)g WO’POUS éﬂl(ﬁpdTTOVTOS TOU a’.e’pog'
SLOITTGP Ol: T&S‘ 8@8(19 C7.7TTOV7'€§ 7TPOTPL’BOUO'LV E,V T’ﬁ Té(ﬁpq., l:’VlI (iWOKPOUUBﬁ 61’.’ T
évucpov kai 76 mhp s YAns pudAov dyfmrac. ovrw ITAovrapyos.

It seems that Plutarch envisages an unlit torch being inserted in a fire to
ignite it for giving light elsewhere (a standard method by which one #6p ater—
cf. Hsch. s.v. mjpavvovr cited above, p. 307), not an unlit fire being ignited from
a burning torch.!

University of Edinburgh E. K. BorTHWICK

! Javeofar Mixvov occurs in the frag- context cannot be determined, but the same
mentary fifth line of an epitaph attributed metaphor of drawing on a source of inspira-
to Phoenix, most conveniently accessible in  tion as in Callim. fr. 203 may be employed.
Knox’s Choliambic Poets (Loeb), p. 256: the
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